The Internal Structure of the Ẹdo Family Salutation (Ùkhù)


Abstract
This study examines the internal structure of Ùkhù (the Ẹdo family morning salutation) terms. It seeks to decompose these class of honorific terms in the language and show their internal morphemic computations. The data for the study comprised sixty (60) ùkhù terms that were gotten from one hundred (100) Ẹdo speakers of different family and communal backgrounds. The terms were extracted and organized in the order of their internal lexical forms and analyzed based on Nida's principles for identifying morphemes. The study finds, among others, that the ukhu terms are generally composed of either dè-, lá- or both prefixes, added to a root which is usually selected in recognition of an iconic personality, a place, a deity or a position of authority which a person occupies. The paper concludes that ùkhù is a compressed version of honorific expressions that began as praise expressions but have become fossilized, over time.	Comment by Author: In what sense? Lexical or semantic?	Comment by Author: Does this mean internal morphological structure?	Comment by Author: Interesting but curious terminology
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1. Introduction
	One of the features that distinguishes the social life of the Ẹdo people is the ways in which elders are greeted in the morning. In this society, simply greeting an elder reveals the identity, family background and/or place of origin of a person (Uwa-Igbinoba 2014, Ighile 2016). Every family in the Ẹdo society has her peculiar family morning salutation/greeting, a vestige of the Ògìsó dynasty which is usually a word that is synonymous with the name of the family that uses it. A consideration of the terms used in the different family salutations shows that the patterns are regular: a root is preceded by one or more prefixes. This paper presents a study of the internal structure of ùkhù terms, and show their internal structures and the meaning of their component parts.	Comment by Author: Whose identity is revealed here? Is it the elder or the one greeting the elder?	Comment by Author: Introducing this term here without a background to it, leaves the reader wondering about its relationship to greetings in Edo.	Comment by Author: May be these family salutations should have been properly discussed as an introduction to the paper before making this assertion. The statement seems vacuous in this context.	Comment by Author: A proper introduction to Edo greeting terms would facilitate the understanding of this term in this context.
	Ùkhù, also ùkhù ẹ̀gbẹ́ or ùkhù nè à tuẹ́, refers to a specific salutation term that the younger members of a family utter each morning to show honour to the older ones. It is believed that "greetings related to family lineage grew out of factitious situations during the Ogiso era" (Uwa-Igbinoba, 2014:18) and shows politeness (Evbayiro & Solomon-Etefia, 2011) and reverence when women and children address their husbands and/or fathers on first meeting at dawn. Ùkhù has become an integral part of the Ẹdo society and remained the prerogative of the Ọ̀mọ̀ N'Ọ́bá N'Ẹ̀dó (Ọ́bá of Benin) to approve the assignment of one to a particular family or make changes, where necessary.	Comment by Author: There is the need to adequately describe the linguistics of these terms and its use in social contexts. The author (s) introduce these terms as if the readers are conversant with Edo linguistic terminologies and cultural practices. There should be a background to any term that has no universal understanding.	Comment by Author: Is this a historical period for the Edo people or language? Please give an appropriate background to this term.	Comment by Author: Is this the local authority figure in Benin?? Give the appropriate introduction.
	The Ẹdo people are found in Ẹdo State, Nigeria, occupying seven (07) local government areas in the Ẹdo South Senatorial District of the state. It is, however, observed in Imasuen (1998) that native speakers of Ẹdo language are also found in some communities in Ondo and Delta States. The language is listed as Bini in the Kwa group of Greenberg's (1966) Niger-Congo family while Elugbe (1989) lists it as Edo(Bini) in his North Central Edoid language group.	Comment by Author: If this is a sociolinguistic study, then it is necessary to give a more detailed description of the Edo people and culture specifying their salutation practices. More so, it should form the very beginning of this paper.
However, if this is a morphological study, then this part may be suitable as a footnote.
The paper is organized into five sections. This section 1 introduces the subject of the paper, section 2 discusses the previous studies, section 3 presents the methodology adopted in the study and section 4 analyzes the data and demonstrates the findings of the work. In section 5, the paper draws a conclusion.	Comment by Author: It is crucial to clarify the objective(s) of this study before stating its subsections. As it is, the objectives of the paper is not clearly stated. In addition, one wonders what issues the author(s) are addressing with regards to greetings in Edo. Are they issues of morphology or sociolinguistics? This should be made clear and spelt out from the onset of this paper.
2.	Previous Studies
	A number of studies exist on the Ẹdo greetings system. Although most of these works are on the general greetings in the language, they present the background for the study of ùkhù.	Ẹro (2006), in a book whose title suggests a concentrated study of ùkhù however presented an overview of the different categories of greetings in Ẹdo, including ùkhù. The author sees ùkhù as a part of the culture of the Ẹdo people that should be studies by all who are interested in the language and people, given that the greeting system is used to imbibe morality and other good virtues in the Ẹdo child from birth. On the nature of ùkhù, Ero (206) states as follow:	Comment by Author: What kind of studies? Philosophical, sociological or linguistic?	Comment by Author: Ero (2006) is a study on the philosophy of Edo greetings.
1. The nature of ùkhù (Ero, 2006:58 –70)
	a) It is a law (as decreed/assigned by the Ọ́bá)
	b) It is a social will (to and of the people to regulate habits)
	c) It is a norm.
	d) It is prescriptive (having specific linguistic forms)
The author (Ero, 2006) goes further to present fifty-three (53) different ùkhù salutations and the respective families to which they are assigned. In addition, historical information is provided to help readers understand the origins of some of the salutations. He concludes that the ùkhù salutation is an important aspect of the Ẹdo culture.	Comment by Author: What is the implication of this conclusion for this present study?
	Uwa-Igbinoba (2014) examined several – including linguistic, historical and cultural – aspects of the Ẹdo greetings. She stressed that the Ẹdo family morning salutation is a kind of identity marker for the people and which helps to "(1) know their ancestry and (2) show their loyalty and/or disloyalty" (p.14). She presented a total of fifty-nine (59) different ùkhù salutations and the respective families that employ each in their daily honorifics. Furthermore, she dedicated the third chapter of the book to the classification of the greetings and salutations into sixteen (16) groups:	Comment by Author: Nebulous construction. Rephrase 
2.	Classes of greetings and salutations in Ẹdo (Uwa-Igbinoba, 2014: 33 – 82)
	a) Ukhu ẹgbẹ (Family morning salutation)
	b) Unimwẹ (After meal greetings)
	c) Otuẹ inwina (Occupational greetings)
	d) Osiba (Congratulatory greetings)
	e) Igbokun (Consolatory greetings)
	f) Otuẹ okhiẹnwerẹ (Farewell greetings)
	g) Oyuẹ okhiọnwiẹ (Bedtime greetings)
	h) Otuẹ ahannọzẹ (Classical greetings)
	i) Evbae (Cult greetings)
	j) Otuẹ Ẹguae (Royal/court greetings)
	k) Otuẹ okhiẹ (Greetings of mourning/rite of passage)
	l) Otuẹ erhiọn (Hortatory greetings)
	m) Otuẹ okulugbe (General greetings)
	n) Otuẹ ekpọnmwẹ (Greetings of appreciation)
	o) Otuẹ ẹghẹ ne a ye (Seasonal greetings)
	p) Otuẹ ugie (Ceremonial greetings)
She provided examples of each class and attempted to show what makes each greeting unique.	Comment by Author: What is linguistic about the findings in Uwa-Igbinoba (2014)? This comes across like a general reading text. Or at best a study on the sociology of Edo greetings. Nevertheless, what is the implication of Uwa-Igbinoba (2014) for the statement of the problem of this study? In any case, at this point. it is not clear what the study is setting out to address.
	Omoregbe and xxxx (2016) examined honorific expressions in Ẹdo. They condidered them as praise expressions, defined as "generally positive statements that show approval, admiration, appreciation and celebration of persons, objects or ideas" (p. 71). According to them (Omoregbe & xxxx, 2016), the qualities that are extolled with honorifics in people include:
3.	a) Wisdom
	b) Disposition
	c) Beauty
	d) Royalty
	e) Strength, and
	f) Prominence
They further explained that these expressions are employed pragmatically by the Ẹdo speakers for the following purposes.
4.	Pragmatic uses of praise expressions (Omoregbe & xxxx, 2016)	Comment by Author: What concepts in pragmatics are employed to explain the functions of these expressions as praises in the various classes? It is important to point out the aspects of pragmatics that is linguistic in conceptualization. For example, how do concepts like speech acts, conversational implicature and discourse (or any pragmatic concept for that matter) play out in the classification of praise expressions? How does Omeregbe & xxxx (2016) contribute to the presently unstated problem of study? What is the departure point of this study from Omeregbe & xxxx (2016)?
a) To obtain favour
b) Entertainment
c) Behavioural regulation/moderation
d) Historical records keeping
This is of interest to the present study, given its analysis of honorific expressions. Our understanding, here and as we will demonstrate, is that ùkhù salutation is honorific and therefore an offshoot of Ẹdo praise expressions.	Comment by Author: This seems to be the objective of this study. If so, then it may be a sociolinguistic study of honorific terms in Edo.
	Ogbeide (2019) observed that honorific expressions can be verbal or non-verbal in the Ẹdo society. He further explained that the verbal honorific expressions are further classed into morning greetings and other salutations. His classification of the Ẹdo honorific expressions is represented in 5, below.	Comment by Author: It is useful to explain these terms clearly because it is the point where this work will hinge its departure from previous studies. What is the difference between verbal and non-verbal honorific expressions in Edo? What are the specific features of the members of each class? How do these features inform the need to view them as fossilized?	Comment by Author: If ukhu had been properly introduced and explained in this study, the reader would not be struggling to understand why the morning greeting is in a class of its own. Moreover, what is the nature of praises? Who are the beneficiaries of praises in the Edo culture? It is important to explain these terms beyond the diagram from Ogbeide (2019).
5.	Classes of honorific expressions in Ẹdo (adapted from Ogbeide, 2019)	Comment by Author: Page (s)?
	[image: ]
5 implies that ùkhù as an honorific term can be described as a verbal family morning salutation in the Ẹdo culture. The present study, however, differs from Ogbeide (2019) in its view of the relationship that exists between ùkhù and praise expressions. While Ogbeide (2019) considers both as belonging to different sub-categories of verbal honorifics, this study opines that ùkhù is an aspect of praise expressions, one that has fossilized over time.	Comment by Author: The reader would like to know  the specific details of this differences and the relationship? Is it morphological, sociolinguistic, pragmatic or cultural?	Comment by Author: This is the statement of the problem this study is attempting to address but the background to this statement is murky. See Comments 19-23 above. What exactly does fossilized mean in linguistics?
3.	Methodology
	The data analyzed were gotten from one hundred (100) Ẹdo native speakers in the seven – Oredo, Egor, Ikpoba-Okha, Orhionmwon, Ovia North-East, Ovia South-West and Uhunmwode -–local government areas of Ẹdo state, Nigeria. The respondents which include fifty-nine (59) males and forty-one (41) females cut across different families and places of origin. Each of the informants was asked to state his/her family morning salutation before he/she was engaged in guided discussions on the origins and meanings of such salutations. A total of sixty (60) different ùkhù salutations were discovered. These salutations constituted the corpus of data for the study. The collected data were organized according to the observed structural composites, in view of analysis. The analysis relied on Nida's (1949) principles for the identification of morphemes. Nida (1949) outlined six (06) principles, out of which principles 1 and 6 are selected as adequate for the present study. The selected principles are represented, respectively as 6 and 7, below.	Comment by Author: A well-articulated reason for adopting Nida (1949) principles is necessary here.  Nida (1949) no doubt is a watershed publication in morphology. However, it is curious that it is the framework for this study when there have been several improvements on the ideas of Nida (1949) down the years. For example, how does the concept of the morpheme in Principle 1 and 6 relate to lexical decomposition? But fundamentally, the author (s) needs to give a definition of lexical decomposition  adopted for this study.
May be examples from any language  but preferably Edo language would be necessary to illustrate this here.
6.	Principle 1 (Nida, 1949:7)
"Forms which have a common semantic distinctiveness and an identical phonetic form in all their occurrences constitute a morpheme."
7.	Principle 6 (Nida, 1949: 58 – 59)
	"A morpheme is isolatable if it occurs under the following conditions:
	(i)	In isolation.
(ii)	In multiple combination in at least one of which the unit with which it is combined occurs in isolation or in other combinations.
	(iii)	In a single combination provided the elements with which it is combined occurs in isolation or in combinations with non-unique constituents."
These principles in 6 and 7 will serve as the framework that will guide the lexical decomposition of the terms in view of revealing their internal structures.
4.	Lexical Decomposition of Ùkhù Salutation	Comment by Author: More appropriately, THE INTERNAL STRUCTURE OF UKHU SALUTATION
	The data examined in this study reveal that the ùkhù salutations in the Ẹdo language are composed internally of distinct forms that can be isolated as individual morphemes in the language. The decomposition of this class of honorific terms into their composite units is the focus of this section.	Comment by Author: Probably, an introduction to word formation processes in Edo would enhance the comprehensibility of this section. Dedicating a whole section to describe Edo word formation processes would enhance the comprehensibility of these ideas. For example,  how is nominalization related to the data discussed in this section?
4.1	The La- and de- prefixes
	Agheyisi (1986:92) isolates lá- as "the first part of a clan greeting" in Ẹdo. The present study observes that this is a salutation prefix that occurs in each family greeting in the language, as demonstrated in the following.
	     Greeting		Family to which it is assigned
8.	a) Lámógùn		Royal family
	b) Láíní		Royal family (of Ọba Ẹwẹka I)
	c) Láìgiẹ́		Igiẹ family
	d) Lágìté		Enogie/people of Ute/Ite
	e) Láùvbé		Enogie/people of Uvbee
	f) Láírẹ̀n		Irẹn family
	g) Lámókùn		Umokun family
	h) Lámódù		Umodu family
	i) Lámúkò		Umuko family
	j) Lárẹ́ndò		Ogiefa family
Uwa-Igbinoba (2014) posits that the prefix lá- evolved over time from a different form ná- or èná- 'owner' that is used to assure someone of his possession, as shown in a representation of 8 above in 9, below.	Comment by Author: Are there examples in the language outside the context of greetings where lá functions as a possessive marker or possessive in Edo morphology? If there are such examples, presenting them before describing the data here would strengthen this assertion, otherwise it may just be conjecture.
9 a) Ènámógùn/Námógùn	→	Lámógùn 'owner of Umogun family'
   b) Ènáíní/Náíní		→	Láíní 'owner of the Ini (Ẹwẹka I) family'
   c) Ènáìgiẹ́/Náìgiẹ́		→	Láìgiẹ́ 'owner of the Igiẹ family'
   d) Ènágìté/Nágìté		→	Lágìté 'owner of the Ute/Ite family'
   e) Ènáùvbé/Náùvbé	→	Láùvbé 'owner of the Uvbe family'
   f) Ènáírẹ̀n/Náírẹ̀n		→	Láírẹ̀n 'owner of the Irẹn family'
   g) Ènámókùn/Námókùn	→	Lámókùn 'owner of the Umokun family'
   h) Ènáúmódù/Náúmódù	→	Lámódù 'owner of the Umodu family'
   i) Ènámúkò/Námúkò	→	Lámúkò 'owner of the Umuko family'
   j) Ènárẹ́ndò/Nárẹ́ndò	→	Lárẹ́ndò 'owner of the Ogiefa family'
What the representation in 9 shows is that the Ẹdo family morning salutations must have originated as appellations used in hailing the respective notable persons or heads of families or who oversee the affairs of specific quarters on behalf of the Ọ́bá, hence these salutations obviously celebrate the respective family head and re-assures him of his influence over the people or domain upon which he has been placed as an overseer. This study views Uwa-Igbinoba's (2014) position as provable, considering attested forms in the Ẹdo language such as the following.
10a)	Èná	+	mwẹ̀	=	Ènáẹ́mwẹ̀
	possessor	pron (me)	'My owner'
   b)	Èná	+	Úhẹ̀	=	Ènáúhẹ̀
	possessor	(Ile)Ife		'Owner/king of Ife'
   c)	Èná	Ọ́bá	ù	khín	rà	èná Ézọ́mọ́?
	poss 	Ọba	pron	be	or	poss Ezọmọ
	'Are you of the Ọba or of the Ezọmọ?'
10a is often used by a respectful woman to address her husband and assure him of his headship over her and the entire household 10b is used by the Ẹdo people in praise of the Ọ́bá to assure him of that his lordship spreads beyond Ẹdo land, as far as to Úhè (the Ẹdo name for the present-tday Ile Ife), while 10c is a question often used to clarify the identity of specific royalty, i.e. whether he/she is from the Ọ́bá or the Ézọ́mọ́'s palace, given that the Ézọ́mọ́ at a time was as influential as the Ọ́bá. The change of the phonological form of the prefix from ná- to lá- is further demonstrated, by analogy, in the following pairs of words that can be used optionally in Ẹdo.
11a) Nódẹ̀/lódẹ̀			'yesterday'	Comment by Author: The forms in (11a-d) need to be glossed morpheme for morpheme to give clarity to the argument here. The GJL has glossing rules. It is difficult, if not impossibe to decipher the morphological configurations of the examples.
   b) Ònòdẹ̀/Òlòdẹ̀		'needle'
   c) Óníguẹ̀guẹ̀/Ólíguẹ̀guẹ̀	'a bird believed to have prophetic powers'
   d) Èníbókùn/Èlíbókùn	'cattle egret'
   e) Èníkhúkhù/Èlíkhúkhù	'pigeon'
These pairs are of optional Ẹdo synchronic usages. Although the forms with -n- are arguably dialectal, they represent residues or vestiges of old forms that have been affected by language change, given that the forms with -l- are more common and widely used.	Comment by Author: Vague expression. Please rephrase and point to specific examples in the data to support your claim.	Comment by Author: This sentence is tedious and boring. The author needs to use straightforward expressions  here. 
	The form dè-, like lá- above, is isolatable as a prefix. It is usually added to some Ẹdo family greeting like the following.
	Greeting	Family
12a)	Dèláíkì	Osa family	Comment by Author: The data here needs to be glossed morpheme by morpheme and translated in a way that an international audience of journal readers can relate to. I recommend the Leipzig glossing rules.
   b)	Dèlákùn	Enogie of Ugo n'Ẹki and descendants
   c)	Dèláúhè	Elawure of Usẹn and descendants
   d)	Dèláíhọ̀n	Enogie of Igieduma and descendants
   e)	Dèláíhì	Ohẹn Ukoni of Ikhuẹn and descendants
   f)	Dèlágùn	Olokhunmwu of Okhunmwu and descendants
   g)	Dèláhù	Enogie of Irhue and descendants
   h)	Dèlárù		Isẹ of Utẹkọn and descendants
It is observed that the prefix dè- occurs before the prefix lá- in all cases of its occurrence. In addition, our data reveals that the prefix dè- never occurs without lá-, even though any of the ùkhù terms in 12, above may occur without dè-. This implies that lá- serves as the base unto which dè- is always added. Our observation reveals that the prefix dè- is only used when the particular salutation term:	Comment by Author:  Proper glossing would have made this observation more comprehensible. A discussion of word formation processes in the language would add clarity to this observation.
13a) is shared by two or more families, presently or in time past.
   b) formally belonged to a different family before it was re-assigned to another by the Ọ́bá.
   c) is used, in addition to another salutation term, by a family, presently or in time past.
As already implied, the addition of the prefix dè- is largely for historical record or disambiguation purposes. For example, during the reign of the Ògìsó kings, the king's family used Láísò as their morning salutation. At the end of the period, after the fall of the dynasty, Chief Ògiàmiẹ́ who was the administrator of the territory during the period of the interregnum adopted the salutation of the royal family. In recent times, the descendants of the Ògìsó kings use either Láísò or Dèláísò, but the members of the Ògiàmiẹ́ family have Dèláísò as their morning salutation. This shows the assumption that both the Ògìsó and the Ògiàmiẹ́ jointly owns the sky. This observation is further supported by the fact that the term de in Ẹdo language means 'join/meet', as in the following examples of compound verbs in the language.
14a)	dè	+	bàá	→	dèbàá 'addition'	Comment by Author: This should precede example (12) to give clarity to that example. 
	join		with
   b)	dè	+	kàán	→	dèkàán 'touch'
	join		pertain
   c)	dè	+	kẹ̀ẹ́	→	dèkẹ̀ẹ́ 'left over'
	join		remain
   d)	dè	+	kùún	→	dèkùún 'to collide with'
	join		hit
   e)	dè	+	mú	→	dèmú 'concern'
	join		carry
   f)	dè	+	rré	→	dèrré 'take place (usually unexpectedly)'
	join		come
Although oral tradition in Isi quarters claims that the term should be dó as in dọ́mọ̀, our submission in this paper is that the base form is dè as in dè-ọ̀mọ́ which may be realized as dọ́mọ̀ after the vowel e is deleted. In addition, the Isi claim is isolated and, therefore, not a general reality in the language.	Comment by Author: So far there is no mention of how lexical decomposition or the Nida principles play out here? Why then has it been adopted as an orientation for analysis?
4.2	The Structure of Ùkhù Terms
	Our analysis observes that each of the Ẹdo family salutation term (ùkhù) is composed of different isolatable lexical items. These can be identified, upon a careful consideration of the internal make-up of each term and their common semantically distinctive parts. We shall proceed to discuss the internal structures of these terms by considering them as organized into different forms to which the prefixes are added.
4.2.1	Prefix + Iconic personality
	Some of the ùkhù terms are made up of a prefix, added to specific iconic persons who the salutation is used to revere. These personalities include the Ọ́bá, other rulers, chiefs or any other notable persons that have contributed greatly to the existence or co-existence of their people or communities. Consider the following examples in which the internal forms are isolated.
15.	Prefix + Ọ́bá (King)
   a) 	Lá	+	ọ̀mọ́[footnoteRef:1]	+	Éré →	Láméré (salutation of the descendants of Ogiso Ere) [1:  The Ọ́bá has several praise terms and appellations that are used in addressing or describing him or his throne, and sometimes in place of the term Ọ́bá. These include Ọ̀mọ́, Ọ̀mọ́ n'Ọ́bá n'Ẹ̀dó, Úkú àkpọ̀lọ̀kpọ́lọ̀, Úmógùn, Ògí'Ẹ̀dó, Ẹ̀kpẹ̀n n'óhà or Ẹ̀kpẹ̀n, and others.] 

	poss 		king   		Ere
	'Of (Ogiso) Ere'
   b)	Lá	+	Óní →	Láíní (salutation of the descendants of Ọba Ẹwẹka I)
	poss 		Ooni
	'Of the Ooni (of Ifẹ)
   c)	Lá	+	Úmógùn →	Lámógùn (salutation of the descendants of the Oba)
	poss  		King (appellation)
	'of the King'
These salutations are used to show reverence to an Ẹdo King at one time or the other. The Ògìsó dynasty is one of the early succession of kings that ruled the Ẹdo land a long time ago when the present-day Ẹdo kingdom was known as Ìgòdòmígòdò. Ògìsó Ere ruled as one of the Ògìsó kings between 16AD and 66AD. Láméré in 15a was adopted in praise of Ògìsó Éré. Example 15b makes reference to the Oòní (king) of Ile-Ifẹ to commemorate the link between the Benin throne and that of Ifẹ (Erediauwa, 2014). The Ẹdo history has it that subsequent kings after Ọ́bá Ẹ́wẹ̀ká I and their descendants adopted Láíní as their Ùkhù (morning salutation) until during the reign of Ọ́bá Ẹ́wúàré I who saw the need for a change. He adopted Lámógùn (15c) which, prior to that time, was the salutation of the Ínẹ́ N'Ìgún (the head of the Ìgún guild) while also decreeing that Láíní be assigned to the Ínẹ́ N'Ìgún and his descendants (which they adopted as Dèláíní, for reasons already discussed above), and the reference presumably changed from that to the Oòní to that of the Ínẹ́ N'Ìgún. The motivation for the Ọ́bá's decree is generally believed to be the fact that Ọ́bá Ẹ̀wúàré's name prior to becoming Ọ́bá was Ògún, and Lámógùn is more representing of his person as the deity/god of iron.
	The discussion, so far, shows that these ùkhù salutations terms began as praises and re-assurances of leadership on the part of the kings and loyalty on the part of the subjects. They (the terms) later became appellations in praise of the kings before becoming a part of the people's honorific rituals and identity markers for each family. The following ùkhù terms are composed of the salutation prefix(es) added to the titles of notable chiefs in the Ẹdo society.
16.	Prefix + Notable Chief
   a)	Lá	+	Ògèlé[footnoteRef:2]	 →	Láògèlé (salutation of the descendants of Chief Oliha) [2:  Ògèlé is an appellation for Chief Ólíhà of Benin.] 

	poss		Ogele (Oliha)
	'of chief Oliha'
   b)	Lá	+	Ògiésàn[footnoteRef:3] →	Lágiésàn (salutation of the descendants of Chief Ezọmọ) [3:  Ògiésàn is an appellation for Chief Ézọ́mọ́ of Benin.] 

	poss		duke of Esan (Ezọmọ)
	'of chief Ezọmọ'
   c)	Lá	+	Ébò →	Lábò (salutation of the descendants of Idunmwu Ebo)
	poss		Ebo
	'Of the head of Idunmwu Ebo'
   d)	Dè	+	lá	+	Ínẹ́ →	Dèláíní (salutation of the descendants of Inẹ of Igun)
	join		poss		Inẹ N'Igun
	'of the Inẹ N'Igun'
   e)	Lá	+	Úmódù →	Lámódù (salutation of the descendants of Umodu)
	poss		Umodu
	'Of Umodu (a one-time Chief Ẹro)'
   f)	Lá	+	Ọ̀-rẹ́n-Ẹ̀dó	→	Lárẹ̀ndó (salutation of the descendants of Chief Ogiefa)
	poss		he who knows Ẹdo (Ogiefa)
	'Of chief Ogiefa'
The structures of the above ùkhù salutations are composed of a salutation prefix, added to a notable chief who is a head of his families. In Ẹdo, while some chiefs (as in 16e) may be generally known by their actual names, most chiefs in Ẹdo land (as in 16c-d) are popular by their title or the positions that they occupy. In addition, to their titles and positions, most Ẹdo chiefs (as in 16a-b, f) are popular by their praise names and appellations. For example, Chiefs Ólíhà, Èzọ́mọ́ and Ògiéfà are praised as Ògèlé (after his role in the events of the restoration of the Benin monarchy that led to the ascension of Ọ́bá Ẹ́wẹ̀ká I to the throne), Ògiè ọ̀ghé Ésàn (due to his ancestral affiliation to Esan land) and Nè ọ́ rẹ́ẹ̀n Ẹ̀dó after he searched through the bushes and discovered the location of Prince Èkáládérhàn in Úhẹ̀, i.e. Ile Ifẹ), respectively. Again, the salutation prefixes dè- and lá- have become an intricate part added to the praises/appellations over time as ùkhù for the descendants of the respective chiefs. Observe that there are some phonological modifications by way of segment deletions that have taken place in the forms to give them their present structures. For example, o in Ògiésàn, e in Ébò, u in Úmódù and ọ in Ọ̀rẹ́ndò have been lost. Also note that the occurrence of the vowel i in place of ẹ in 16d is due to the fact that the original form of the salutation, as handed down to the clan by the Ọ́bá is Láíní, hence there was no need for any change in the form of the salutation to reflect the later reference.
4.2.2	Prefix + Place name
	Some of the Ùkhù (morning) salutation terms are in recognition of geographical locations. These are consistently composed of one or both of the morning salutation prefixes, added to the name of a place, usually one from which the user of the specific ùkhù has originated from. Consider the following.
17a)	Lá	+	Ùghà	→	Láúghà (salutation of the people of Ugha origin)
	poss		Ugha
	'of Ugha land'
   b)	Lá	+	Úmòlù	→	Lámólù (salutation of the people of Umolu origin)
	poss		Umolu
	'of Umolu land'
   c)	Lá	+	Ùmòrrù →	Lámórrù (salutation of the people of Umorru origin)
	poss		Umorru
	'of Umorru land'
   d)	Lá	+	Ùvbèé	→	Láùvbé (salutation of the people of Uvbee origin)
	poss		Uvbee
	'of Uvbee land'
   e)	Lá	+	Émérrì →	Lámèrrì (salutation of the people of Emerri origin)
	poss		Emeri
	'of Emeri land'
   f)	Dè	+	lá	+	Èhọ̀ →	Dèláèhọ̀ (salutation of the people of Ehọ origin)
	join		poss		Ehọ
	'of Ehọ land'
The above examples (17) also contain the morning salutation prefixes but are, in these cases, added to the names communities/villages from which the respective users originate. Observe that 17a-e have the prefix lá-, showing that these are not shared ùkhù salutations but particular to the people of a specific community while 17f contains both dè- and lá-, hence common to two or more groups in the Ẹdo land, at some point in history. Again, this study observes some phonological alternations (i.e. of vowel deletion) in the terms: u is deleted from Ùghà, Ùmòlù and Ùmórrù (in 17a-c) while e is deleted from Èmérrì in 17e. However, in 17d and f, no deletion is observed to have occurred except the vowel shortening observed in 17d.
4.2.3	Prefix + Position of Authority
	Some of the ùkhù (morning salutation) terms are composed, internally, of any of the salutation prefix(es) added to the title of the specific position of authority of particular persons who are head of the families to which they have been assigned. Consider the following.
18a)	Lá	+	Íré	→	Láíré (salutation of the Ehọlọ N'Ire and his descendants)
	poss		Ire
	'of the Ehọlọ N'Ire'
   b)	Lá	+	Ólókè	→	Lálókè (salutation of the Oloke and his descendants)
	poss		Okole
	'of the Oloke/duke of Oke'
   c)	Lá	+	Ògié Ìté →	Lágìté (salutation of the Enogie of Ite and his descendants)
	poss		duke Ite
	'of the Enogis/duke of Ite'
   d)	Lá	+	Ògié Èrruá →	Lágièrruá (salutation of Enogie of Errua and descendants)
	poss		duke Errua
	'of the Enogie/duke of Errua'
   e)	Lá	+	Ògìsó	→	Láìsó (salutation of the descendants of Ogiso dynasty)
	poss		Ogiso
	'of the Ogiso kings'
   f)	Lá	+	Òvbí-Ézè[footnoteRef:4] →	Lávbiézè (salutation of Chief Iyasẹ and his descendants) [4:  Òvbí ézè is an appellation for the Íyásẹ̀ of Benin.] 

	poss		child-Eze
	'of the Iyase/child of Eze'
   g)	Dè	+	lá	+ Ògìsó →	Dèláìsó (salutation of the Ogiamiẹ and his descendants)
	join		poss	  Ogiso
	'of the Ogiso kings'
These terms are in recognition of the pivot roles played by the holders of the respective positions of authority in the Kingdom and their households. While 18a-f are composed of a single prefix lá-, 18g contains two salutation prefixes dè- and lá-, to show that the ùkhù salutations, Láìsó/Dèláìsó, is shared by, at least, two groups – the descendants of the Ògìsó and those of the Ògiàmiẹ́. Chief Ògiàmiẹ́ was the one who assumed headship of Ẹdo land in acting capacity during the period of interregnum, in the event of the end of the Ògìsó dynasty (c. 1100AD), before the installation of the current Ọ́bá dynasty. Chief Ògiàmiẹ́, at the time, considered himself as an Ògìsó king, hence he adopted the Ògìsó salutation for himself and his descendants. The ùkhù salutation in 18a-d are assigned to the heads of specific quarters, 18e and g are assigned to past rulers while 18f is assigned to the position of the Íyásè of Benin Kingdom and his descendants. In addition, the study observes, as in the previous examples presented in this paper, that certain vowels are deleted from the composite forms, over time, in the process that have merged them together into single terms – the segments o (in 18b), o and e (in 18c), o (in 18d), o, g (in 18e), o (in 18f) and o, g (in 18g) have been lost in each of the respective expressions.
4.2.4	Prefix(es) + Deity
	These are examples of ùkhù salutations that are composed internally of one or more prefix(es) that are added to names of revered deities or priests in Ẹdo land. The following are examples of such honorific terms.
19a)	Lá	+	Nè ọ́ mú Òsún →	Lámòsún (salutation of Chief Ẹro and his descendants)
	poss		that he bear Osun
	'of the bearer of Osun/herbs'
   b)	Lá	+	Ìdú[footnoteRef:5]	→	Láìdú (salutation of the royal worshippers of Erinmwi Idu) [5:  Ìdú is an old name of (ancient) Ẹ̀dó.] 

	poss		Idu
	'of Erinmwi Idu deity'
   c)	Dè	+	lá +	Ọ̀khuàíhẹ̀ →	Dèláíhẹ̀ (salutation of the worshippers of Ọkhuaihẹ)
	join		poss	Ọkhuaihẹ
	'of the Ọkhuaihẹ deity'
Although this category of ùkhù terms does not seem to be very common, given that only the three examples in 19 are observed in the body of data collected for this investigation, they are observed to have the same structural composition in which prefix(es) are added to notable phenomena – deities, in this instance. The prefix la- is added to (the priest of) Òsún, the deity in charge of health and healing (in 19a), Èrínmwí Ìdú, the ancestral shrine of the Ẹdo people (in 19b) and Ọ̀khuàíhẹ̀, a hero deity of a figure that is believed to have transformed himself into a river known as the Ọ̀khuàíhẹ̀ river (in 19c). Observe also that the segments n, e, ọ and u are deleted to result in the form Lámòsún in 19a while the segments o, kh, u and a are deleted to give Dèláíhẹ̀ in 19c. Again, we posit again that these ùkhù salutation terms were thought of and used as praises and appellations to these deities before they became fossilized into their current forms. Structurally, therefore, the composite units of the Ẹdo ùkhù morning salutations can be summarized in the form of the representation below.
20.	The internal composite of Ùkhù	Comment by Author: How does this address the issue of the classification in Ogbeide (2019)? What is the implication of the term fossilization for the analysis of the data? There is no relationship between data analysis and the conceptual orientation of Nida (1949) and most importantly, there is no evidence of lexical decomposition in the strict sense of the term.
				 Ukhu


		(shared)		specific			root
		   dè-			     lá-		...person/place/deity/position...
In 20, dè- is an optional part of the ùkhù term that is only relevant where the term is shared by two or more groups while lá- and the root to which it is added are the obligatory parts of the term.
5.	Conclusion
	The study set out to investigate ùkhù (the family morning greeting) terms in Ẹdo and reveals their internal lexical structures. The paper presented previous works on the phenomena in the language as background to the study. It discusses the different affixes and roots that are observed as the composite parts of the different ùkhù salutation terms. The study observed that two prefixes dè- and lá- are added to different roots, usually an iconic person, a place, a deity or a position of authority as a mark of honour. The paper also observed that some sounds are usually deleted in the process that lexicalizes the entire expression into a single term. It is the belief of this paper that these terms began as praise and honorific expressions that later became appellations before they were fossilized into particular family salutation terms in the language and adopted for them as such.	Comment by Author: How does this claim depart from Ogbeide (2019) which seems to be the statement of the problem? How is the conclusion different from other studies? What is the implication of this study for further research in Edo salutations?
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